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« He that is firſt i in his ewn cauſe heck juſt; but his geld 
dour cometh, and ſearcheth him.“ Prov, xviii, 17. 


os at a. 4 9 


* N 
— k l — — 
K Nui immerentes boſpites wexar, farin, 
N Fraun adverſum lupes ? 
Quin buc inanes, fi potet, vert it 5 
Et me remorſurum petis ? Hon. . 
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 Canvip Reaver,. 


Irin uit reluBance, that the writer of the few following 


remarks becomes an author. He would with much more 


pleaſure N the bold PfILALNT HES to have been chaſe 
tiſed by 25 able 

dertale it by making @ proper reply. But few ſeem inclined to 
enter the liſts dit Mabe 0 Wh are yah ſure, when 
beat by argument, to find ſome ſubterfuge or other to flee to; 
Such as ſetting one ſcripture in oppoſition to another, or explain- 
ing ſuch as 1 cannot oppoſe by other texts; in a ſenſe peculiar 
to themſekves, altho' contrary to the reft of the ſacred oracles : 
But if they are ſo hedged in with reaſon, that they can find no- 
thing to object, yet will they flee to the old rant, and fing it 
over, in ſpite of all the arguments that can be brought againſt 


them.——T heſe, and the like confiderations, had almoſt deter- 


mined me to leave Philalethes to plegſe himſelf, with the wild 
imaginations of his own brain ; but being apprehenſive that 


ſilence might encourage him and his party to 9+ ami that 


many weak profeſſors might thereby be diſcouraged, 1 judged it 


might be of ſome advantage to ſuch, to expoſe the fallacy of his, 


arguments, as thereby they might be brought to diſcern the truth 
more clearly: Alibe there is little hope of it anſwering any ſalu- 
tary purpoſe to Arminians, who (it is to be feared) are too 
much wvedded to their own righteouſneſs to be reclaimed. 
The nature of the argument has led me into a philoſophical ar- 
rangement of cauſes and effetts, on head firſt, in order to clear 
 @hejufliceof Gad, from the charge laid againſt him by Philale- 
thes and his friends, of being the author of fin, on the ſuppoſition 
F him having ordained from eternity, whatſoever ſhall come 
- to'paſs in time, which perhaps will be hard 4 fome fully to 

comprehend. But as _—_ ere ſet forth by plain examples, I 
hope the greater part nuill, with a little care and attention, be 
capable of forming a pretty clear idea of their meaning, and of 


the truths eftabliſhed thereby. F theſe remarks ſhall be of 


uſe, in aſſiſting any that are aſking the way to Zion, with their 
Faces thither-ward, to diſcern truth from error, and to go on 
evith joy and comfort, in the auay pointed out by the word of 
God; it will yield unſpeakable pleaſure ro 
TIR AUTHOR, 


fen, had he heard of any one offering to un- 
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Calviniſm Defended, &c.. 
Mr. PHILALETHES, . 


ME ten horns you have been pleaſed to aſcribe 
to calviniſm, I have with the greateſt care in- 
ſpected, and whether they really belong there - 
to, or are only the frantic chimeras of à diſ- 
turbed Arminian brain, I ſhall leave to the candid reader 


to judge. But before I begin to make any particular re- 


marks thereon, I beg leave firſÞto obſerve, that before you 


enter on your argument, you promiſe to avoid all railing 


accuſations and perſona? abuſes, as low and mean; bur 
you ſcarce get fix. pages further, when, to my great ſur- 


Bitz you give. full vent to your unbridled rage, againſt 


iſſenting. Miniſters, repreſenting them as perſons of little 


ſenſe and grace, and next to no learning, with ſeveral 


other ſcurrilous epithets, one could ſcarce have expected 


from the mild Philaletbes, who had, but a little before, 
made ſo flouriſhing a profeſſion of his moderation and good 


nature. But, here, I think Diſſenters will freely forgive 


vou, as they very likely will be appriſed, that depreciat- 
ing them is the only method that preſents itſelf to you, of 
ſhewing forth your own vain glory, and making the world 
believe, that you, and other M | 
Mr Weſley, are brought up at the feet:of« Gamaliel; altho? 
ever) body knows, that the greater part of you can neither 
hammer nor ſmatter a bit of latin; as you term it; nor 
 _ſhew any other reaſon for thruſting into the miniſtry, than 
the old enthuſiaſtic one, of having, an immediate call from 
the ſpirit. Before the canon of holy ſcripture was filled 
up, the Lord, it muſt be confeſſed, gave immediate calls 
and revelations of himſelf to his ſervants; but the Apoſtle 
Peter tells us, we have now. a more ſure word of prophecy, 
whereunto we do well to take heed; ſo that, now, there 
is no occaſion; for any ſuch calls and revelations. - Chrift 


ethodiſt. Preachers, under 
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[L 41 
before he left this earth, left the keys of government in 
the hands of his church, Mat. xvii. 17, 18. And we 

have ſo early examples as the Apoſtles days, of miniſters 
being called and ſent forth to labour in the vineyard, by 
the Apoſtles, and. ſuch as were in the miniſtry, with the 
ſuffrages of the church; as is the general practice among | 
diſſenters, Acts i. 15-26. 1 Tim. iv. 14. 2 Tim. ii. 2. 
Tit. i. 5. But theſe did not run without being ſent, nor 
thruſt themſelves into the work, without being approved of, 
by thoſe whom the great maſter himſelf had appointed to 

_ be overſeers of his vineyard ; like many in your -connee- - 
tion, who run-from the loom, the needle, and the ham- 
mer, &c, without any education more than reading and 
ſpelling over a chapter in the bible. a.) 
And theſe, forſooth are. received as teachers by the 
ignorant multitude, becauſe they can tell them they have 
an immediate call from the ſpirit to go and preach, “ while 


— 


V It is no uncommon thing for Methodiſts, after getting a lit- 
tle acquainted with Mr Welley's gylbbbag method of arguing, 
and explaining into arminianiſm ſuch ſcriptures and church artt- 
cles as maintain the calviniftic'doQrines, to ſet up for preachers, 
under pretence of an immediate call from the ſpirit, while their 
poor ignorant votaries, as far. gone in the deluſive notion as 
themſelves, greedily drink in every thing. they ſay.. And the 
more ignorant and confuſed their diſcourſes- are, ſo much the 
more are they eſteemed, as being directed by divine inſpiration'; 
while calviniſts, ſome of them will tell us, preach entirely by 
the force of their learning. | i 
A A very remarkable inſtance of this enthuſiaſtic turn, is told of 
a Methodiſt, who lived with his family, in pretty eaſy circum- 
ſtances, in a populous. town in the North of England, Nothing 
would pleaſe him but being a Preacher, and, like many others 
of his profeſſion, believed he had an immediate call from the ſpi- 
rit. Oue night, an arch wag that lived hard by, who knew the 
crazy ſqol's foible, and had a mind to give him an American 
voyage, concealed himſelf in a barn, or ſtable, where he knew 
he uſed to come and ſay his ber. After he came, and en- 
tered on his favourite topic, defiring the Lord to give him a ma- 
nifeſt token that he had called him to preach the goſpel; the ſel- 
low, who lay concealed, judging this a fit time to break ſilence, 
deſired bim, with a counterfeit voice, to ariſe, and go preach 
the goſpel in America, for the Lord had much work for him 
there. The poor frantic enthufiaft hearing this with pleafyre 
and ſurprize, ran and told his family, and, in ſpite of all their 
tears and ſolicitations, ſet out next day, charmed with his ima- 
- gined heavenly meſſage, while the other laughed in his ſleeve, 
and told the trick among his merry companions, after the poor. © 
deluded fool was gone. a 5 EY 
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poor deluded creatures, they don't confider that they have” 
more need to be taught themfelves, than to teach others; 
and that if the blind lead the blind, they muſt fall toge- 
ther into the ditch, e ne . 
Your ten poſitions you call the ten horns of calviniſm; 
but this I ſuppoſe you have put, by miſtake, inſtead of Ar- 
minianiſm, from the confuſion you was in, in making, 
what you call, your: late-eſcape-- as all the arguments you 
have collected under theſe ten heads, may be confidered as 
ſo many horns, puſhing in different ſhapes againſt this one 
calviniſtic doctrine, That God from al eternity ordained 
'* whatſoever ſhould come to paſs in time.” But as this is a 
| truth ſupported bath by. ſcripture and reaſon, let us try 
your horns by theſe, and ſee whether-they will ſtand the 
1 teſt or not. | EP Ev os 
, I. You fay, „If it is ſo, that God has, from all eter- 
nity, ordained whatſoever comes to paſs in time; then it s 
is certain nothing can come to paſs Fat what he hath or- - 
; dained, or appointed ;” (a tautology, if not a bull,) “ but 
we are ſenſible the moſt ſhocking things have come to paſs, 
ſuch is the rebellion and fall of the angels, who kept not 
their ſtations, but are become the enemies of God, and 
| ſeek to do all the miſchief they can in the world; but if 
God has, by an expreſs decree, ordained whatſoever ſhall * 
come to paſs, he has ordained that theſe angels ſhould ſin 
and fall; and become devils ; they could not help it, and - 
all the miſchief they do in the world, is but fulfilling the 
divine decree, Likewiſe it was ordained that they Hould 
ſeduce man, and that he ſhould fall, and propagate a race 
of ſinful creatures like himſelf, and that all the ſhocking - 
% canſequences: ſhould follow. That Cain ſhould murder 
his brother, &c.”. with ſeveral others you mention, too 
tedious taquote. .. | 45 e 3 
But here, Sir; you err, not knowing the ſcriptures, nor 
what is eſſential to deity. - Does not the Apoſtle tell us, 
Eph. i. 11 That God worketh all things after the counſel - 
of his own will? Not this, or the other thing; but all 
things without exception. And to the ſame purpoſe, 
Tfaiah tells us, chap. xlvi. 10. That God. “ declares the 
end from the beginning, and from the ancient times, the 
things that are not yet done, ſaying, my counſel ſhall. 
1 ſtand, and I will do al my pleaſure - 83 ; 
| 1 | A 3 4 Now, by 


1 


r | 
Now, if he does every thing after the counſel of hig 
own will, would it be common ſenſe, after all, to ſay, 
there are ſome things he never did ordain, or conſult, but 
fall out by mere chance, and often contrary to his abſolute 

i will. This would be a flat-cantradition in terms. Nei- 

j ther could the Lord be ſaid to do all his pleaſure, if he 
ſuffered fortuitous events to contradict and fruſtrate hiꝭ 

| abſolute will. © 8 . 

But let us hear the voice of reaſon as well as ſcripture,. 

and the truth will ſtill more and more appear, notwith- 

1 ſtanding all the clouds of error you have brought to darken 

| 


it. Don't your party allow, Sir, as well as calviniſts, that 
the Almighty Jehovah is infinite in knowledge, wiſdom, 
power, and every other perfection? This I dare fay you 
will readily grant. Well, if he be fo, pray tell me, if it 
be poſſible for him, not to have had an abſolute fore- 
knowledge, from eternity, of every thing that ſhould ever 
Happen in time? Such a poſſibility, you muſt be ſenſible, 
is repugnant to the very exiſtence of the divine nature; as 
thereby his knowledge would be no more than a finite 
creature's. | n 
But if God fore -xnew, from eternity, whatſoever ſhould 
come to paſs in time, there muſt undoubtedly be ſome 
ſource from whence his fore-knowledge, or attribute of 
omniſcience ſprings. Well, what muſt it be? Nothing 
_ . elſe, certainly, but His fore -ordaining all things. For if *: 
there were ſome things that he never ordained, then they 
could have no dependance on him; and to ſuppoſe him 
WY to fore-know. events that never had e on 
im, would both be contrary to reaſon, and the very na- 
ture of thin But in order that he might ſo ordain 
things, that they might not fail, or miſcarry, it. was ne- 
ceſlary, that he ſhould be poſſeſſed of infinite wiſdom to 
contrive a regular plan of government for himſelf, in the 
arrangement of canfes and their effects, and infinite power 
to execute what, in his wiſdom, he had contrived, where i 
either the mediate, or immediate exertion. of that power ; 
ET. EL os 5 | 
The above is a fair and undeniable ſtate of the caſe, and 
"I What you cannot get over, unleſs ypu pull off the maſk, 


"A and 0 rofeſs your diſbelief of God's omniſcience, 
1 and other idſnite perfections, or elſe allow him a certain 
q | | 6-H - | 
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9 1 
fore- knowledge, from eternity, of events that have no 
manner of dependance on him, which would be no leſs 
abſurd than the other; as there can be no ſtreams without 
a fountain, from whence they low. 
But ſay you, © if it is ſo, that God has, from all eter- 
4 nity, ordained whatſoever comes to paſs in time, then it 
is certain nothing can come to pals, but what he hath 
ordained, or appointed ;” and then you mention ſeveral 
ſinful and ſhocking events, which he muſt have ordained 
and appointed, if the foregoing, propoſition be true. All 
this I will allow; but the great query is, how. he can do 
ſo, and yet not be the author of theſe ſinful events. 
In 160 to clear this, it muſt be obſerved, that the ab- 
ſolute will and power of God is the ſupreme cauſe of all 
events: But there is no room for inferring from "thence, , 
(as your party always do,) that he is, therefore, the author 
of ſin. ir he had any efficiency therein, there would be 
ſome reaſon for ſuch an inference ; but as he has none, 
ſuch a notion muſt entirely vani{M._ For you muſt be ſen- 
Able, a ſupreme and an eſſicient cauſe are quite different 
things. | 
An efficient cauſe. is that which eĩther immediately by 
its own operation, or mediately by the operation of ſome 
other cauſe, under its influence, produces the effect; ſo 
David was the immediate cauſe of Goliath's death; but 
9 only the mediate efficient of Uriab's. „ 
But a ſupreme cauſe is that which places the order and 
connection of all other cauſes and effects: So God is the 
fupreme cauſe of all others, by fixing the order in Which 
they ſnould occur, in his plan of government. Ih ſome of 
| them he indeed acts as an efficient, as in ereation and con- 
IC verſion ; but not ſo in every one of them, for it is impoſſi- 
ble he can act as an efficient. in producing ſinful events; 
otherwiſe, he would. be the author thereof. But theſe he 
only permits to be.produced by other cauſes, which either - 
7 _. - without influencing, or: preventing them, he: ſuffers to 
operate of themſelves, in their natural courſe ; yet know- 
ing the natural order of their ſucceſhon to anterior cauſes, _ 
and the neceſſary connection placed betwixt them and 
their effects, he may, therefore, as allowing them a plate 
in his plan of government, be juſtly reckoned their ſu- 
prems cauſe, altho' he gan in no ſenſe be 9 the 
: | . | 294 ' ; ory A 
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author, or efficient of their finfut conſequences, as having + 
no operative influence in producing the ſame. 80 God, 


from eternity, foreknew the rebellion and fall of devils, 


and man: Not from any determination of ſecretly work 


ing on their wills, to comply with temptations, which he 


 faw, would in the eourſe of his providence, fall in their 
way; but from the temptations being. ſo fitly adapted to 
the natural temper:and Joy CA of their minds, that he 


thereby knew they would. naturally comply _ therewith. 


And ſo is it with regard to all the ſinful actions that lapſed 
men are ſtill guilty of: For without ſpecial preventing 
grace, it is as natural for them to comply with temptati- 
ons, as for the ſpark to fly upwards... Vet, if after all, you 


are ſtill determined, impiouſly, to charge the Almighty, 
as the author of all the ſinful, actions committed by his 


creatures, on the ſuppoſition of him having ordained, from 
eternity, whatſoever-comes to paſs in time, it muſt either 
be becauſe he ſuffers temptations to fall in their way, or - 

not ſecuring them from complying therewith, But if 


God at ſirſt created our firſt parents with powers capable 


of withſtanding. temptations, that is ſufficient to clear him, 
of the charge of injuſtice, far ſuffering temptations to fall 
in their way, or not confirming them in their firſt ſtate, 


which he Was ho wiſe obliged to do. And if the deſcend 


ants of Adam, have thro' his fall and diſobedience, loft - 
that power, that is no reaſon for God altering the courſe, .. 
_—_ of things; as that is not owing to him, but to their 


or o 
natural fœderal head and repreſentative, from whom they 


derived a corrupt and ſinful nature. | 1 
It is to no purpoſe, to flatter God with the titles of good, 
mereiful, and gracious, &c. as you do, pages 8, 9, is, 


While, at the ſame time, you do all in your power to ro 


him of his-omniſcience, wiſdom and power, by denying - 


his fore-ordaining all things: But if he did not ordain 


{ 


blaſphemous notions, happen entirely by chance, which 


every thing, that ſhould ever happen in time, as above, 
it muſt be either becauſe he could not, or would not. If 
he could not, where would his infinite knowledge, wiſdom 
and power be Or how could his kingdom. be Fi to rule 
over all.; Pſal..ciii, a9 ? or him to do according to his will - 
in the armies of heaven, and among the inhabitants of the 
earth: Dan. iv. 35, When many things, according to your - 
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19 1 
ö he could have no fore. knowledge of, and confequently 
could never come under the cognizance of his providence, 
kingdom, or government: e 
And to ſuppoſe that he could, and would not, fore- or- 
gain every thing, that ſhould ever come to paſs; would be 
one of the groſſeſt abſurdities we could poſſibly conceive. 
For how could it be conſiſtent with the nature of deity, to 
have a fixed and determinate will about ſome things, and 
not about every thing; when with a ſimple volition, he 
could with the greateſt eaſe fix every thing, juſt as he 
would have it? To ſuppoſe ſuch a thing, would quite ruin 
his government in the world, and counteract his other pur- 
poſes; as many of theſe undetermined events, which 
would fall out by mere chance, not coming under the line 
of his providence, would contradict and fruſtrate many of 
thoſe he had fore-ordained. So that inſtead of order and 
regularity in the government of the univerſe, and God 
doing every thing according to his will in the armies of 
heaven, and among the inhabitants of the earth; all 
would be anarchy and confuſion; and he, often; have the 
mortification of ſeeing his wiſeſt counſels and purpoſes 
cCounteracted and diſappointed, by cheſe fortuitous events. 
While 1 leave you to unraval this, which . may 
prove as difficult as the Gordian-Knot, IL wWIII proceed to 
your ſecond horn, where I hope to find you work no lefs 


puzzling Of 138 „ No $08 050 
2 Your ſecond poſion or horn, runs thus. This 
doctrine makes the day of judgment paſt. A hereſy which 
1 way into the church of God, and thereby 
ov the faith of ſome. If God, from all eternity, 
ordained whatſoever ſhall : come to paſs in time, then he 
ordained who ſhould; and who ſhould not; be damned.“ 
FT his pbſition you begin with an inference, which, a lie- 
tle further on the ſame page, you ſhew to be deduced from 
the doctrine of abſolute predeſtination, even before you 
daeduce that doctrine itſelf from other premiſes, viz. G K 


ordaining, from eternity, whatſoever comes to paſs 
Ame. N very krregular mechod for a Methodiſt, eſpeet- 
ally bor the teamed Pzilnebes, io purſue. Towever, 


without taking any faßther nqtiee of this, I will Krſt endea- 
our to prove the doctrine of abſolute predeſtination, from 
Which you infer che day of judgment to be paſt; and then 
ſew the impropriety of ſuch an inference. This 


1 * F 


This ancient doctrine is abundantly clear, both om 
ſeripture and reaſon, and was never controverted in Bri- 
tain, by any that I ever heard of, till Aninius, the author 
of your new doctrine, and His ahettors; began to diſſemi- 
nate his errors in the churches of Chriſt. - But let it be 
brought to the touehſtone, and _ we ſhall ſee whether 
it will ſtand the teſt, or not. 

Ihe firſt ſeripture Iſhall bring, i in m of this truth, 
we have recorded in Rom. xi. 2, where the Apoſtle af 
firms, that © God _ not T meup his keene which 
he foreknew,”? . 

This cannot mean the nation of the "rig as your yarty 
would have it, becauſe the: reſt' of the chapter hers that 
he did-calt them off, as a national church ; but in oppoſi- 
tion to them, they are called, in the "oth and 7th verſes, a 
remnant according to the election of grace, in oppoſition 
to the reſt of the people who were blinded 1 

Nov, if God foreknew them to be his people, 1 would 
beg leave to aſt you, how he came to foreknow them ? 

Was it on condition of their repentance, faith, love and 

obedience, and their perſeverance therein, as your party 
1 affirm? By no means. Becauſe if he had determined to 
1 | work | theſe graces in them, which you Arminians, call 
ih _ conditions, then, it is plain their election and predeſtina- 
"yt tion would not depend on theſe ; but on the will of him, 
Hy - who had abſolutely determined to work theſe graces in 
11 them. And this is the very abſolute election and predeſti- 
nation that calviniſts contend for. But on the other hand, 
© - if God never determined to work theſe ſuppoſed conditi 
ons in them, how could he poſſibly ever elect or predeſti- 
nate any upon foreſight thereof; ſeeing it would be im- 
poſſible for him to know who ſhould be the ſubjects there- 
of, without ſuch an abſolute determination? And to ſay 
that God elected all mankind, on the foregoing conditions, 
would be no leſs nonſenſical than anti- ſctiptural z for an 
univerſal election, would be no election at all but a contra- 
diction in terms, as the word ſigniſies, only. 10 chuſe ſome 
| _ out of many; and who theſe ſome are, John tells us, they 
| ti are wellknown, to. Chriſt, chap. xiii. 13. 5 welt as al 
{f : chat ſheuld'not believe, chap. vi. 64. 
by But let us ſuppoſe that theſe imaginary "conditions, de-. 
pend partly on God, er on e ; an * are 
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under the ſame dilemma: - For if the will of man be free 
and independent in its actions, as Arminians affirm, ſo 

that, at all events, it can reject the offered grace of God, 
and reſiſt; the ſpecial operations of his ſpirit, if it pleaſes ; 
then how could he with the leaſt degree of certainty ele, 
or predeſtinate any, on' the foregoing conditions, as it 
would be ſimply impoſlible for-him to know, whether any 
would ever comply with the gracious: invitations of his 
grace and ſpirit, or not. Or rather, there would be rea- 


ſon to believe, that none ever would, without him work 


ing in them, Tur and irreſiſtibly by the ſpirit, 
* both to will, and to do of his good * Phil. ii. 
133 as there is a natural backwardneſs in man to that 
which is good; but a proneneſs to that which is evil ; 
Gen, vi. 84. e 

We of. indeed admoniſhed, 1 Theſ. v. 19, not to 
quench the ſpirit ; but this rather ſeems to be an exhorta- 
tion to ſaints againſt remiſsneſs, or of not being careful to 
cheriſh the operations of the ſpirit, which ſometimes they 
are liable to, on certain occaſions ; than to ſuppoſe a poſ- 
fibility of totally and finally reſiſting his ſpecial operations. 
But let us conſider what the Apoſtle 18 further, in 
ſupport of the foregoing important and ſelf - evident 

<<< He hath predeſtinated us,” (ſays he) © unto the adop- 


tion of children, by Jeſus Chriſt, unto himfelf, accordin 


unto the good pleaſure of his will. Being predeſlinat 
according to the 1 of him, who worketh all things 
after the counſel of his own will; Eph. i. 5, 11. He 
hath ſaved us, and called us, with an holy calling ; not 
according to our works, but according to his own pu 

and grace, which was given us, in Chriſt Jeſus, before 
the world began; 2 Tim. i. 9. 
Now. if we were predeſtinated not according to our o nf 
works, but according to the good pleaſure and purpoſe o 
him who worketh all things after the counſel of his own 


will, it is evident, it cannot be according to the foreſight 


of any good work in us ; as faith, repentance, love and 
obedience : Nay, fo very far to the contrary, that the 
Apoſtle in the laſt text tells us in expreſs terms, that our 
calling is“ not according to our own works, but accord- 
ing to his own purpoſe and grace, which was giyen 955 (ox 
78 | | ecre 


* 


began.“ By which, it is as plai 


| lowing texts, Eph. i. 4. 


mo much as one of chem failing. 


decreed to be given us) in Chriſt Jeſus, before the World 


n as language can make 
it, chat election and predeſtination are not conditional; 


but as abſolute as the pleaſure and papers of the divine a 


will, on which they depend. 9 
The ſame truths we have further conifirmed, by the fol- : 
According as he hath choſen 

us in him, | before the foundation of the world; that we 
ſhould be holy, and without blame, before him in love.“ 
1 Pet. i 2. Elect, according to the fore · knowledge of 
God the father, thro! ſanQification of the ſpirit, unto obe- 


dience.“ Rom. viii. 29, 30. Whom he did fore-know, 


he alſo did predeſtinate, to be conformed to the image of 
his fon. Moreover, whom he did predeſtinate, them he 
alſo called; and whom he called, them he alſo juſtified; 
and whom he juſtified, them he alſo plorified.” And Acts 
xili. 48. And as many as were ordained to eternal life, 
believed. From theſe texts obſerve iſt, In vhom he made 
choice of his people: In him, viz. Chriſt. azdly, When 
he elected them: Beſore the foundation of the world, i. e. 

from eternity. zdly, The end for which he elected and 
predeſtinated them, viz. That they might be called, juſ- 
tified, - and obtain eternal life. Athly, The means ap- 


N pointed for obtaining the end, viz. Holineſs, ſanctification, 


obedience, conformity to Chriſt's i image, and believing in 
him. gchly, — certainty of obtaining the end: Whom, 
or as many as he predeſtinated, were called, - juſtified and 
glorified ; and as many as were ordained: to — life, 


_ were brought to uſe the means for obtaining the ſame, 
viz. Believing in Chriſt. 


Here we may ſee, the 31 is hot ſuf) ended on the 
means, as--conditionals' for obtaining it, but the means 
made ſure and ſubſervient _w obtaining the end: For as 
many as were predeftinated- and ordained: to eternal life, 
(che text informs us,) were Ykewiſe predeſtinated and or- 
dained to the means, viz, holineſs, ſanctification, confor- 
mity to Chriſts image, and believing; and thro them ob- 
tained the end, viz, glorifieation and eternal life, without 


Laſtly, It is ſaid 6f Jacob and Eſau, chat they «© being 
not yet born, neither having done any good, or evil, Kg 
2 Purpoſe of God, ha a eftion- might | ſand; 


* 
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not of works; but of him that calleth, as it is written, 


Jacob have I loved, but Eſau have I hated. What ſhall we 


ſay then? Is there unrighteouſneſs with God? God for- 


bid. For he faith unto Moſes, I will have mercy, on 


whom I will have mercy ; and I will have compaſſion, on 
whom I will have cempaſſion. So that it is not of him 
that willeth, nor of him that runneth ; but of God that 
ſnewetk mercy.” Rom, ix. 11---16. 

But very likely, you will lay, that God's loving Jacob, 
and hating Eſau, tid not reſpect them perſonally ; but 
only their F, and had a relation not to their eternal, 
but only their temporal concerns; and that Mal. i. z, 3, 
from whence theſe words are quoted, repreſents it in this 
light. But whatever light the prophet might view it in, 
it is evident from the ſcope of the argument all along, 
and the application thereof to the veſſels of wrath and of 
mercy, ver. 22d and 23d, that the Apoſtle brings in this 

aſſage from Malichi, to prove a perſonal election, to 
Foiricual and eternal bleſſings by. See Gay/e's critical note 
on ver. 12. £ ; 

And, indeed, it is no uncommon thing for him to argue 
from the leſs to the greater: For if it was equitable and 
juſt in God, to prefer Jacob and his offspring, in point of 
temporal and external privileges, to Eſau and his deſcend- 
ants ; by an equal 32 of reaſon, it muſt be the ſame 
with regard to a perſonal election, to ſpiritual and eternal 
bleſſings; as the caſes are parallel. 

An election and predeſtination depending on faith, re 
pentance, love and obedience, and perſeverance therein, 
as the conditions thereof, beſides the abſurdities already 


mentioned, are likewiſe pregnant with theſe following, viz, 


1ſt. They deſtroy the freedom of God's love, as he 
ſhould not be at liberty to love and chooſe whom he 
pleaſed ; but ſhould be conſtrained to love and chooſe, only 
{uch, as he foreſaw would firſt love and chooſe him, But 
this ſort of love the Apoſtle John ſeems to have been an 
entire ſtranger to, when he ſays, we love him, becauſe 
he loved us firſt : and herein is love, not that we loved 
God, but that he loved us;” 1 John iv. 10, 19. 
Now, if the love of God be antecedent to our love, it 
muſt neceſſarily be free, and independent of any good qua- 
lity foreſeen in, or about 5 by God; becauſe if he elected 
A ; 3 


7 


upon any ſuch view, then that would lay him under 2 
neceſſity of loving and chooſing us on that very account; 
which would entirely deſtroy the freedom of his love, as 
making ours antecedent thereto, and the fountain from 
which his ſprung. 5 W 
'2dly. Such an election and predeſtination as the fore- 
going, as being dependent on ourſelves, and not on God, 
would render the gracious aids and aſſiſtance of the ſpirit 
unneceſſary. For if you have a power of yourſelf to per- 
form theſe conditions, on which you make election and 
predeſtination depend, as you neceſſarily muſt, if there 
were any ſuch conditions, as they could not depend on 
God; becauſe he could never ſet theſe as conditions to 
himſelf, which he himſelf had abſolutely determined to 
work in his creatures. Therefore, ſeeing theſe conditions, 
if any ſuch exiſted, behoved neceflarily to depend, en- 
tirely, on your own free will, and not on God, what oc- 
caflon ſhould you have for the bleſſed aid and affiſtance of 
his ſpirit ? And what folemn mockery muſt you all be 
guilty of, in moſt of your addreſſes, in imploring. that aid 
and aſſiſtance, which according to your own principles, 
you have no occaſion for? zip h 
3dly. Conditional election and predeſtination would 
oblige God to go out of himſelf, to look for ſomething in 
the creature, on which he might determine his choice; 
- which would not only be making man as free and inde- - 
pendent, in his choice, as God himſelf ; but would even 
make God dependent on the free will of man, as it would 
be impoſſible for him to make a perſonal choice of any, 
till ſuch time as they performed theſe conditions, on which 
their election and predeſtination depended. Sg 
Having thus, I hope, according to promiſe, ſufficiently 
proved the doctrine of abſolute election and predeſtination, 
the propofition from which you infer the day of Judgment 
to be already paſt, I ſhall now take that inference, which 
you place as your ſecond horn, under conſideration. _ 
The reaſon you aſſign for this doctrine making the day 
of Judgment paſt, is that, according to it, © all is ſettled _ 
and fixed already; that there is no judging of every man 
according to his works, but according to what is before 
ordained concerning him,” page 8. But here the fallacy ' 
is ſo glaring, that one can ſcarce miſs diſcerning it. 
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It has already been proved, on head firſt; that God's 
decree, or fore-ordaining whatſoever ſhould come to paſs in 
time, has neither any influence over the minds of the. 
wicked, in bringing them into fin, nor the ſinful ſtate in 
which they are by nature; but that they commit, what- 
ever fins they are guilty of, by their own free choice, 
without him having any hand or efficiency therein. There · 
fore, this being the caſe, pray how can predeſtination 
make the day of Judgment paſt? If an earthly judge ſhould 
know a perſon to be a flagicious rogue, and that he would 
ſome time or other commit ſome crime, for which he would 
ſuffer by the laws of his country, would the Judge's knaw- 
ledge of this, either be the cauſe of him committing, the 
crime, or would it ſo ſettle the matter, that he ſhould have 
no occaſion to be tried formally at the bar, after he had 
committed it? If ſuch an inference could be made, then 
ng would have ſome ground for ſaying, all things would 

e ſo ſettled and fixed by abſolute predeſtination, that there 
would be no occaſion for a future judgment. But the ab- 
ſurdity of ſuch an inference, is too glaring to need any il- 
Inſtration; and, conſequently, ſo muſt the other; as-the* 
caſes are analagous. 3 

God, from eternity, determined to ſave a certain num- 
ber, which accordingly he does in time; but this can no 
more affect the. ſtate of the wicked,.than my reſolving and. 
paying the debt of ſome poor prifoner, for whom I have a 
regard, and ſetting him at liberty, could affect the ſtate of 
the reſt of the priſoners confined on the ſame account. 

: .Suppoſe I ſhould be thus pleaſed to extend my generoſity 
to the poor man, and perhaps to a few others; yet could 
you allow yourſelf to believe, that any perſon in his right 
ſenſes, would be ſo unreaſonable as 175 unleſs I paid the 
debt of the other priſoners, and ſet them at liberty likewiſe, 
I was doing them a piece of injuſtice, -as I was bound to 
pay their debt and deliver them, as well as the others; 
and that if Idid not do it, my purpoſe of paying the others, 
and not theirs, was the cauſe of their confinement ? 
Whereas it is plain, I was under obligations to none of 
chem; but had a right to do with my own as I pleaſed ; 
and if I had a mind to ſhew favour to ſome, what was that 
w any perſon, as it hurted none, ſeeing it neither brought” 
the reſt into debt, nor priſon ; nor hindered them paying 
and getting out, if they could ? Yet 
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Vet how impiouſly do you and your party, in an exact 
parallel caſe, without ſhame or fear, charge God's decree 
of predeſtination, or purpoſe of redeeming and ſaving 
ſome, and paſſing by others, as the cauſe of the wicked's - 
ruin and deſtruction; and binding them down from do- 
ing, what you ſuppoſe, they might do for their own ſal- 
vation, if they were not under- the direful influence of 
ſuch a decree. - | | 
This, Sir, is the point of view in which you and all 
Arminians take the decree of abſolute predeſtination, 
which is quite different from the light that Calviniſts take 
it in, or as it is held forth in the word of God, and illuſ- 
trated in the foregoing ſimile. | 22 | 

IF I could hear of the foregoing remarks being made 
uſeful to you, in diſtinguiſhing truth from error, I ſhould: 
be very happy; but if otherwiſe, Lam afraid there will 
appear too much reaſon to believe the truth of that charge 
(you mention in your addreſs to Mr Weſley, page iii.) laid 
againſt you, by the Calviniſts you were connected with, at 
firſt ſetting out, viz. of being Muddy-Headed.” However, 
I would, if poſſible, entertain a more favourable opinion 
of you, altho' it is no great evidence of a clear head, to 
ſee a Calviniſt turn Arminian, which is a thing that rarely 
happens, altho' nothing is more common, than to ſee Ar- 
minians become Calviniſts, after candidly conſidering both 
doctrines, and comparing them with the ſcriptures of truth. 
III. Your next objection againſt the doctrine is, that 
4 It contradicts the plain word of God.” And then you 
quote a few texts, as a proof of this aſſertion. But let the 
cloud of Arminian darknefa be removed from them, by 
which you endeavour to conceal their true meaning, and- 
then will they appear in their natural luſture and beauty, 
and no longer ſeem to contradict other plain teſtimonies 
of divine revelation. - ; | 

The firſt you quote, is from Pfal. cxlv. 9; The Lord. 
is good to all, and his tender mercies are over all his 
works.” This I grant to be literally true,; for he pre- 
ferves, and ſhares his common bounties among all his 
creatures, making his rain to fall both on the juſt and the; 
unjuſt. . And that this is the ſenſe in which the Pſalmiſt 
takes it, is abundantly clear, from his bleſſing and praiſing: 
God, for his mighty acts, and wonderful works, mani 
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feſted, on various occaſions, in preſerving and delivering 

| his people [/ael: And particularly fur him being graci- 
ous, full of compaſſion, flow to anger, and exerciſing 
tender mercies towards them, in not cutting them off; 
notwithſtanding their manifold national ſins and provoca- 
tions, verſe 8th. And after thus bleſſing and praiſing the 
Lord, in the former part of the pſalm, for his common 
mercies towards them, he ſhews in the 15th and x6th 
verſes, that all things were upheld and ſupported by his 
common bounty, as well as they. But _ the 18th 
verſe, to the end of the pſalm, where the royal penman 
comes to treat on ſpiritual bleſſings, of which, certainly, 
the particular diſtinguſhing love of God is none of the 

: ſmalleſt. he confines theſe ſolely, to ſuch as call upon the 
Lord in truth, and that loye and fear him 


But you take it from the old tranſlation, viz. The 
Lord is loving to every man, &c.“ thinking, no doubt, 
this would ſtill make more for your purpoſe. However, 
Fean't-ſee wherein it does. The old tranſlation undoubt- 
edly is in many places faulty; but here Iwill admit the 
term as you bring it; being very well ſatisfied, that you 
have not ſubſtituted in its place, that old fooliſh phraſe, 
that commonly fills the mouths of Methodiſts, viz.“ That 
the Lord bears an equal love to every mant 

That he is loving to every man in a phyſical ſenſe, is a 
truth Calviniſts will ſubſcribe to, as readily as the moſt 
rigid Arminian : For he hates none of his creatures, that. 


4 * 


texts, Pſal. vii, 11. 
Your next quotation is from Ezek. xxxiit. 11. “ A8 I 
live, faith the Lord, I have no pleaſure in the death of 
the wicked ; but that the Wiesel turn from his ways, and 
live: Turn ye, turn ye, from your evil ways, and live, 
for why will ye die, O houſe of Iſrael? 5 
Here you begin to boaſt; telling us that *©theſe two 
teſtimonies, from the old teſtament; cut off all the abſo- 
lute predeſtinatlons ata ſtrok e. 
But as you have crowned yo 


urſelf before victory had 
declared itſelf on your fide, it will be no ſurprize to ſee. 
the laurel plucked from your brow, This you, no doubt, 
N look. 
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look on as next to an impoſſibility, ſeeing you have Mr. 
| Wiſtey's own ipſe dixit, (the rule of Arminian faith,) to 
bring in ſupport of your argument, as in the two follow- 
ing lines, which you pirate from. : an abſurd pamphlet, 

e- The de Conſequence Proved : ö 


12 Conſining hats 00 ſouls to nell, 
{OP Or damning them from their mother s womb 


But che fallacy of the pun iple on which theſe lines are 
founded, has already been ſufficiently expoſed, therefore 
I Hall. proceed to <A under confideration, this laſt text, 
who yon ſeem to think gives the iies blow to abſo- 
late predeſtination. g 
phat the Lord takes no pleaſure in the death of, the 

wicked, is clear from the text. Neither doth a judge in 
the death of a malefactor, whom, notwithſtanding he finds 
it expedient to paſs ſentence on, for vindicating and main- 
taining the honour and authority of law and juſtice. 

But God's ordaining and foreknowing the death of che 
wicked, which is no more than his determining to — 
mes a. thing to be, without him having any efficiency 

therein, w — you. is accounted the cauſe of their dea 
and deſtruction, and his taking pleaſure therein. A very 

unnatural inference indeed ! 

Fou would, with more propriety, have. thrown | the. 

blame barefacedly-on God; for not effecting the converſion. - 
and ſalvation of all men, ſeeing it is in his power, if he. 
had; abſolutely willed the ſame, than throwing it on the. 
decree of predeſtination. For if he ſuffers ſuch a thing to, 
be, it makes no difference as to the, thing itſelf, whether 
he fore-ordained it, or not 4 
. But you, further. ſay, .< For me to ſee a poor creature, 

hanging. over, a. drea ul fiery furnace, and has it in my. 
power to. help him with a word, and will not help him; 
nay, order him ſecretly to be puſhed i in; and yet ſtand, 
and. in the : moſt ſolemn manner cry, As I live, I have no 
pleaſure in your death; AN ſionately cry out, why will 
ya die ? turn ye, turn 2 0 ow, Ae where would be 

e Ar 2 the. tins fe r | 
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Here, it is plain, you acknowledge God has a power 
to-ſave periſhing ſinners, with. a word, if your ſimile has 
any meaning init. But not to help or ſave them, as well. 
as puſhing them by his decree, into the fire of his wrath, 

ou look upon as a ſure evidence of his inſincerity, when. , 
e ſays, As I live, I have no pleaſure in your death. 

This is laying home the charge on God in plain terms, 
with a witneſs ; as it is evident 6: does not ſave all men, 
natwithſtanding he has it in his power, if he had a mind: 
altho' his decree puſhes none into the. fire of his wrath, as, 
has been already ſufficiently proved.. NN ©. 

But if God be able, irreſiſtibly, to bring all men to the 
ſaving knowledge of Chriſt and ſalvation, at laſt, and yet 
does not effect it, it muſt, certainly, be becauſe it is not. 
his abſolute will and. pleaſure ſo to do: Far whatſoever. 
the Lord pleaſed, that did he.; Pſahn cxxxv. 6, This 
being a ſelf- evident truth, and capable of the cleareſt. de- 
monſtration, a due regard muſt be had in explaining the 
foregoing text, on which you place ſo much ſtreſs, agree- 
ahle thereto; as well as the other doctrines contained in 
the word of God. Therefore, to clear this of all embar- 
raſſments, it will be neceſſary to obſerve, that God has an 
ahſolute, as well as a poſitive will. I 220 

His abſolute will, is his ſecret purpoſe, according to. 
which, all things fall out exactly as he. ordained, and are 
brought to paſs, either by his oẽn immediate, or mediate . 
agency, or by permiſſive cauſes. But his poſitive,, or re 
ket will, is that law or rule, which he hath given in 
his holy word, for regulating our hear lives and con- 
verſations by, in the world: So Deut- Xxix. 29, Moſes 
tells us, (The ſecret things belong unto the Lord our 
God ;, but. thoſe things which are revealed, belong unto 
us, and to our children for ever, that we. may do all the 
words of this Jaw.” _ 18175 e 

Theſe things being premiſed, it naturally follows, that 

it is neither agreeable to the abſolute, nor revealed will of 
God, that any whom he hath determined to fave, ſhould” 
die, altho' yet unconverted, and among the number of 
the wicked: And that it is contrary to his revealed, altho? * 
not to his abſolute will, that thoſe whom the Apoſtle calls 
the veſſels of wrath fitted to deſtruction, Roms ix. 22. 
thould. periſk,, Therefore the death of the former is im- 

Ht poſlible; . 
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poſſible ; notwithſtanding; warnings, threatnings, and ex- 
poſtulations are neceſſary, as means appointed by God, for ' 
preventing the ſame, which would inevitably follow, as a. 
conſequence of their fin and wickedneſs, if left to live and 
die therein. But the death and deſtruction of the latter, 
altho* permitted by God, as not being repugnant to his. 
abſolute will, yet he doth not take a cruel pleaſure and 
delight therein; notwithſtanding he ſees it neceſſary, to 
inflict eternal puniſhment on them, for vindicating the 
honour of his law, truth and juſtice; and due to them, 
on account of their manifold unrepented ſins and tranſ- 
greſſions. i eee 
Theſe words, „turn ye, turn rer evil ways, : 
I make no doubt but you look on as an undeniable proof of 
man's ability to repent, and believe of himſelf. But - 
would have you conſider, 1ſt, That ſuch a notion is dia- 
metrically oppoſite to other expreſs texts of ſcripture, par- 
ticularly to Tor: xxxi. 18, and Eph. it. 8. 2dly,” That the 
Lord, frequently in * wm commands duties which he 
knows we have no moral ability of ourſelves to perform, in 
an acceptable manner; when he intends no more thereby, 
than that we ſhould ſet about the means, in the uſe of 
which, he himſelf gives ſtrength to perform theſe duties.“ 
80 we find, our blefled Saviour commanded the man with 
the withered hand, to ſtretch it forth. The poor impo- 
tent man, as well as Chriſt, knew he had not ſtrength to 
do it; but he tried to do it, and in his attempting to uſe 
the means, ſtrength was given him. 
' Likewiſe, the Lord commands his people, Ezek. xviii... 
i, to make them a new heart and a new ſpirit; but 
Eno ring chat they could do no ſuch thing, any further 
than ſimply ſetring about the means, he tells them, chap.- 
XXXV1. 25, A new heart alfo will I give you, and a new 
ſpirit will I put within you.“. So you ſee, he abſolutely” 
promiſes to work the ſame work in them, which he had 
ommanded them to do. | el 


© 
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Your third is from Luke xiii. 34, O Jeruſalem, - Je- 
ruſalem, which killeft the prophets, and ftoneſt them that 
are ſent unto thee, how often would IT have gathered *thy- 
children together, as a hen her brood ;' and ye would not Pe 
An. Here vou think, you have à clear proof of Chriſt 
abſolutely willing the filvation of alt the inhabitants of 
Boa oh | | Jeruſalem,, 
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Jeruſalem, and doing every thing he could for them but 
of him being diſappointed, on account of them rejecting 
the offers of his grace and ſpirit. _ x e 
But here, again, you fall on the old ſtumbling block, 
from whence moſt of your errors and inconſiſtencies ariſe; 
namely, your not making a proper diſtinction betwixt the 
abſolute and poſitive will of God, as in the foregoing ar- 
gument. For, if God had really and abſolutely willed 
the ſalvation of all the inhabitants of Jeruſalem, he would 
undoubtedly, have done every thing in his power to ac- 
compliſh it: And if he did, and could not, then he would 
be no more than a weak finite creature, vanquiſhed and 
ſubdued by the wills and caprice of poor ſinful mortals. 
The argument is concluſive, . and will, I hope, appear 
ſo to every unprejudiced reader, Therefore, to clear the 
text of the foregoing abſurdity, which the Arminian fenſe 
of it neceſſarily implies, it muſt be conſidered in a quite 
different point of view. TE | 
The ſenſe} then, that naturally offers itſelf, is the fol- 
lowing, viz. That our bleſſed Lord's tender expoſtulati- 
ons with the inhabitants of Jeruſalem, and his frequent 
reproofs and admonitions given them, by the miniſtry of 
his prophets, whom he had often fent to them, were in 
conſequence of the general and indiſcriminate call, given to 
every one, who hears the glad tidings of ſalvation. There- 
fore the revealed will of God, directs that every one, to 
whom theſe glad tidings come, ſhould embrace the ſame, by 
faith: Altho' it is certain, none ever can; unleſs enabled 
by Almighty power, and free grace. Hence it is plain, 
that all ſuch as are enabled by the ſpirit, to comply with 
the external call in the word, are ſaved, according to the 
abſolute will and pleaſure of God, who enables them: 
And it is no leſs evident, that the abſolute, and what we 
call the revealed will of God, have-not always the. ſame 
end in view. The former is always ſure. of accompliſhing 
its end; and indeed. it is impoſſible for it to fail; but the 
latter, when it correſponds not with the former, is always 
{ure to fail, in what ſeems, to us, to be its end, as it is not 
ſo in the eyes of GW. Kg 1 
But ſome will ſay, if God does not abſolutely will the 
ſalvation of all men, why does he make an univerſal offer 
of ſalvation in the goſpel 7. To this I anſwer, as * : 
ne | of. 


—— 
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God himſelf could poſſibly know who ſhould be ſaved; 
and who ſhould not, was neceſſary that the Apoſtles and: 
miniſters of Chriſt, at receiving their miſſion, ſhould know 
to whom they were to preach ; he therefore ordered them 
to go and preach the 2 uh to every creature, as It was not 
proper for them to know, whom God had choſen, and 
whom he had not. And in fo doing, he acts quite con- 
ſiſtent with the natural requirements of his holy law, which 
notwithſtanding man's inability, and want. of power to 
fulfill, has ſtill a demand of perfect obedience and ſatis- 
faction on all ſuch as are not delivered by Chriſt, from its. 
er as a covenant of works; and condemns them for 
Cant of that ability, altho', at the ſame time, it e 
implies a promiſe of life, to ſuch as perfectly comply with 
its demands, if it were poſſible for any ſo to do. There - 
fore this being the natural extent and power of the law, 
over ſuch as are ſtill under it, as a covenant of works, as all 
unregenerated perſons are, it muſt neceſſarily require obe- 
dience of them to the goſpel call, as well as its other pre- 
eepts, and ſo condemn them for want of power to yield 
that obedience : So that, in this caſe, what we call the. 
revealed will of God, is more properly a natural require- 
ment of the divine law, than any real will, or volition of 
his, that ſuch ſhould be ſaved, altho' he, lays no bar in 
their way, or works any inability in them, to comply. 
with his call. : = n = 
This, Sir, clearly removes all the difficulties and em- 
barraſsments with which your . ſcheme is. clogged, and 
ſhews that the real abſolute will of God can never be diſ- 


„„ {4 des 1 
_ » Your fourth quotation is from Acts x. 34, 35, © Of a 
truth, I perceive that God is no reſpector of perſons ; but 
in every nation he that fears him, and worketh righteouſ- 
neſs, is accepted with him.“ ou 
* Af. You are certainly at your laſt ſhift, when you bring 
in chis text. For it is plain from the text itſelf, as well as 
its contexts, that the equal reſpect here, is not of perſons. 
of all characters, but of/ſuch of different nations, as fear 
God, and work righteouſneſs ; that is, Gentiles as well as 
Jeuus; but with regard to thoſe that are wicked, and fear 
not God, the Pfalmiſt tells us, Pſal. xi. 5. That the Lord 
© hateth them: And is angry with them every day. Pfal 
Xi. 1.1. . . Now. 
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Now, this being the divine teſtimony, I would aſk you, 
How you can have the impudence to affirm that God i is 

equally loving, or bears an equal reſpect to all men. 

The next you bring, is from Rom. xi. 32, © For God 
hath concluded them all in unbelief, that he might have 
mercy upon all.“ 

Anſ. Here, it is clear from the verſe itſelf, as well as 
thoſe preceding, that the all, there mentioned, on whom 
God would have mercy, relates to Fews and Gentiles ; ; the 
whole kingdoms of the earth, at that time, conſiſting of 
theſe two; and not on all theſe without exception, with 
regard to eternal life; otherwiſe it would prove univerſaF 
ſalvation, which is more than you contend for. But the“ 
ſacred penman, after ſhewing that the Fewws had been re- 


jected, for their unbelief, and the Gentiles planted into the 


church of Chrift in their ſtead, comes next to ſhew, that 


the Jeaus ſhould again, in God's own time, be received in, 


and be made partakers of the ſame bleſſings with the Gen- 
files ; and that God would © have mercy on them all;“ 
that is, on ſome of both nations, in uniting them as one 
flock, in the external fold of Chrift's vifible church, under 
* hom, as their great ſhepherd, they ſhould be made equal 
ſharers both of external privileges, and internal bleſſings. 
Next you quote 1 Tim. 11. 4, 6. Who will have all!“ 
men to be ſaved, and come to the knowledge of the truth." - 
Who gave himſelf a ranſom for all, to be teſtified in due 
time. Anſ. If God really willed the falvation of all 
men, he would undoubtedly effect it, as has been already 
obſerved. For hath he ſaid and ſhall he not do it? Or 
hath he ſpoken, and ſhall he not make it good ?“ Numb, 
xxiii. 19. My counſel ſhall ftand, and I will do all my 
pleaſure ? Iſa. xlvi. 10. But many are not brought to 
the knowledge of the truth: And to ſuppoſe the illumina- 
tion and ſalvation, which he never effected, and the means 
of which he never granted to man - would be to defeat 
the counſel of his own will, accor ing to which he works 
all things; Eph. 1. 11. Conſequently all men here, and 
in verſe 6th, cannot, without the PR inattention to 
the whole ſcope of the COTS, ſigni y all and every indivi- 
dual of mankind. 
For in the preceding verſes, the Apoſtle exhorts for 
be _— prayers, , and giving of — 
or 


1 
for all men. For Kings and for all that are in authorit;“ 
and to enforce this againſt the Jeaus, who deſpiſed the Gen- 
tiles and their rulers, he tells them, God would have 
all men to be ſaved Z” verſe 4th, meaning ſome of all 
_ ſorts, viz. Gentiles, as well as Fews, and ſubjetts as well 
as Kings and governors. And of this all, it is ſaid, verſe 
th, Chriſt gave himſelf a ranſom for them, viz. as the 
_ procuring cauſe of bringing them to the knowledge of the 
| truth, and ſalvation at laſt. a 
Another text you bring, is from Tit. ii. 11. For th 
grace of God which bringeth ſalvation, hath appeared to 
all men.“ Wee * * 
3 HAnſ. It is plain, GRACE here cannot mean the grace 
| of God wrought in the hearts of his people, by the ſpirit ; - 
otherwiſe all men being made the recipients thereof, would 
thereby be taught to deny all ungodlineſs, and worldly 
luſts, and to live ſoberly, righteouſly, and godly, in this 
preſent world ; as in verſe 12th, which would be too groſs 
an abſurdity for any one to believe. Therefore by the 
grace of God, we are to underſtand, the GOSPEL of his 
grace, under the new teſtament diſpenſation, as in Eph. 
iii. 2. by means of which ſalvation is brought to men, and 
hath appeared to all men, or in all nations, where he hath 
ordered it to be preached ; Mat. xxviii. 19. and Mar. xvi, 
15. and by means of which, we who are enabled to re- 
ceive it, are taught to deny ungodlineſs, and worldly 
luſts, &c. — 55 5 

The laſt you bring is from Heb. ii. 9. He, by the 

grace of God, ſhould taſte death for every man.” 

Anſ. Here the learned Mr Pierce, altho' a favourer of 
the univerſal ſcheme, obſerves, That it cannot be meant 
of all mankind ; but that the nature of the argument, and 
ſcope of the context, manifeſtly carry 1t under a limita- 
tion, to all thoſe who were before called the heirs of ſalva- 
tion, chap. i. 143 and are all along from ver, 10, to 14th, 
called the many ſons, who were to be brought to glory,--- 

ſanctiſed, - -Chriſt's brethren,---the _ church,---and the 
children whom God had given him. 

IV. Next, you ſay of this doctrine, © It has a tendency 

to render all means uſeleſs: But, pray, how do you make 
it appear? You allow that he who has ordained the end, 
has likewiſe appointed the means thereunto, when 8 3 | 
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Kood. rightly. - But inſtead of ſhewing us how we are to 
underſtand this rightly, you flee off, and aſk if God has 
fa ordained that there is no liberty left for free agency? 
If he has ſo er y that one muſt be a preacher, and 
another a curſer and ſwearer, &c. “ Whether you Ar- 
minians, who can boaſt ſo much of your own free agency, 
have a power left of chooſtng the ways of life and 3 


juſt as you pleaſe, without the aſſiſtance of God's grace 


and ſpirit, is beſt known to yourſelves. But as for us, 
Calviniſts, who dare not pretend to have a erer of re- 
R. believing, converting ourſelves, of being juſti- 
fed by our oẽn good works, or deeds of the law, and of 


living in ſinleſs perfection,“ like you; but muſt acknow- 


ledge ourſelves entirely dependent on the -gracious influ- 
ences of God's ſpirit, for working in us, both to will and 
to do of his good pleaſure; Phil. ii. 13. I ſay, we declare 
ourſelves to be mere ſtrangers to any ſuch free agency, or 
to have a power of ourſelves to do good; altho' we have a 
natural propenſity to that which is evil. For before there 
can be a free agency, you muſt be ſenſible, there muſt be 
an equal power to do good, as well as evil. 

In anſwer to your ſecond query, I freely confeſs, if the 
word of God and ſound reaſon did not forbid me, to be- 
lieve that any event could poſſibly happen without his ap- 
pointment, either by influence or permiſſion, I could ſcarce 


* There is a ftory commonly told of a Methodift Preacher, 
who ſome years ago, in a certain town or village in Yorkſhire, 
was endeavouring to perſuade his hearers, that ſuch a ſtate as 
Nnleſs perfection might be arrived at, in this lite. And in order 
that he might the better convince them of the truth of it, he told 
them that he himſelf had lived eleven months in heaven; mean- 
ing, I ſuppoſe, without fin, When a comical fellow, who hap- 
pened to be there, thus made anſwer, 5 Sir, if I had been in 
your place, I would have made dut the other month, and ſo pro- 
cured a ſettlement in hea en. The preacher, ſomewhat cha- 
grinet at fo ſmart a Tepartee, ordered him immediately to be 
turned out of doors; which was no ſooner ordered, than put in 
execution. But as they were dragging him to the door, by the 
collar, another ſtroke of wit, no leſs cutting than the firſt, en- 
tered his mind, which he was determined ſhould not rot on. his 
ſtamach ; whereupon, looking over his ſhoulder, he ſaid, “ Ah, 
Sir, this is juſt the way you was turned out of heaven; but, I 
dare ſay, for ſome worſe crime; otherwiſe, I make no doubt, but 
you would have continued, and made good your (ettlement,”? 
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have imagined he had ever appointed any perſon, brenn 
e 


the learned Philalethes, ) to {et up a preacher of his word, 


and, at the ſame time, ſpread abroad errors and blaſphe- 


mies, with his pen, which very probably may have a deal 


worſe effect on the minds of others, than if he were an 


open curſer and ſwearer. If ever God appointed him to 


be a preacher, I wiſh it may not only be by a permiſſive - 


word, that Paul was appointed both a preacher and an 
Apoſtle, 2 Tim. i. 11 and that the wicked are appointed 


appointment, as, it is to be feared, is the caſe with too 
many. But as you query whether God ever . appointed 
that one muſt be a preacher, and another a- curſer and 
ſwearer; I muſt beg leave to inform you, from his ſacred 


— 


to, be diſobedient, 1 Pet. ii. 8. And if fo, no doubt to 
curſing and ſwearing, as well as other acts of diſobedience. ' 
But I don't ſay, they are-compelled thereto, by: any ſecret 


influence ; but are only appointed thereto, by permiſſion. 

You further affirm, that che“ bible maintains, man has 
a power either to chuſe or refuſe ; or otherwiſe, the many 
exhortations, reproofs, expoſtulations and threatnings are 


in vain,” But where, pray, do you read, in that ſacred 


book, of man having a power in himſelf, of chooſing the 


ways of God? Does not the prophet Feremiah tell is, 
chap. x. 23, That the way of man is not in himſelf : It is 
not in man, that walketh, to direct his ſteps.” And to 


the. ſame purpoſe, the Apoſtle declares, 2 Cor. iii. 5, 


„ Not that we are ſufficient of . ourſelves, to think any 


thing, as of ourſelves; but our ſufficiency is of God.“ 


Inſtead of bringing any ſcriptural proof for your aſſertion, 
you tell us, if it were not fo, * the many exhortations, re- 


roofs, expoſtulations and threatnings, would be in vain.” . 


ut how could that be, ſeeing the law has ftill a com- 


manding as well as a condemning power, over all-ſuch as 


are under it; without ſuppoſing them to have a power to 


fulfill it. Rom. iii. 19, 20. Gal. iii. 10. And when 


— - 


God exhorts, reproves, and expoſtulates with his own dear 


children, do you imagine that implies a power, in them, 


to reform themſelves, or turn from fin.” No, Sir. No 
more than the Ethiopian has a power to change his ſæin, or 


the Leopard his ſpots, 


<4 


But theſe exhortations, reproofs, eee and 
threatnings are made effectual to them, 


= 


the co-opera- 
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tion of the holy ſpirit, as means for obtaining the bleſſed 
ends and purpoſes God intends thereby : Therefore they 
are not in vain, as you boldly affirm. 

Next, you bring an example from prayer, for further 
_ enfqrcing your argument, where you ſay, They have 
not, becauſe they did not aſk. ' For if God had decreed to 
give them nothing, then they had not been to blame.” 

So according to this mode of reaſoning, you will have 
God to have decreed nothing at all concerning prayer ; but 
that he will anſwer it, come from whom it will. For no- 
thing, but not aſking, can be the reaſon of not receiving. 

But how comes it then, that in the very next verſe, 
Jam. iv. 3, they aſked and did not receive ? And how 
could God ſay to his people ae}, When you make many 
prayers, I will not N Ifa. i. 15. For if prayer itſelf 

the ground of acceptance, as you ſeem to inſinuate, 
there certainly was no reaſon for rejecting their prayers. 
The foregoing notions, you fay, are “ perfectly conſiſtent 
with what our Lord has ſaid, Aſk, and it ſhall be given; 
ſeek, and ye ſhall find ; knock, and it ſhall be opened.” 
But, pray, what aſking, ſeeking, and knocking, are ne- 
| ceſlary here? Is it only the bare act itſelf ; or muſt it be 
done in faith? Or is our aſking, ſeeking, and knocking, 
the ground of our receiving the bleſſings therewith con- 
nected? Or are they only the means, by which they are 
to be attained? In faith certainly; if ſcripture is to be 
explained by ſcripture; ſee Mat. xxi. 22. And all 
things whatioever aſk, in prayer, believing, ye ſhall 
receive.” So you 2 ee, it is only ſuch things as we aſk 
\ believing, or in faith, that we are to receive. But can 
you believe, or aſk in faith, when you have a mind? O 
' yes! ſay Arminians, when ever we pleaſe, for we have a 
liberty of free agency left us; ſo that we can either chuſe 
or refuſe. So, then, faith is not the gift of God, as the 
Apaſtle ſays, Eph. ii. 8. Nor have ye any occaſion for 
the ſpirit to help your infirmities, when you pray; Rom. 
viji. 26. Or teach you what things to pray for. No. 
For, ſay you, they are “ ſuch things, as, we are ſenſible, 
we ſtand in need of!“ page 11. A fine ſpecimen of 
Arminian, or proud e dogtrine : From. which 
| ler me goo Lo Lord. | 


F 
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Pour next argument is from family prayer, where ſay 


E. « Taſk eternal life for my wife, children, or friends. 
Low vain is all my labour ? For if God has decreed to 
give them eternal life, they: ſhall have it in the way, time, 
place, and manner it is decreed for them, whether pray, 


or no; and if God has not decreed to give it unto them, 


all my praying can never change the decree.” A very 
Pretty method of arguing. Juſt the ſame, as if one ſhould. 
ſay, if it is decreed E ſhall never die of hunger, I need 


not take food; or if it is decreed that I ſhall, ſtill I may 
_ abſtain, as I cannot preſerve my life by taking it. 


But, pray, what have you to Co with the decree ? If it 


de your duty to pray for 'your-wife, children and friends, 


Hould not you be in the Way of duty, and leave the event 


to God, without curiouſly. prying into his ſecret decrees. 
| Suppoſing there were no decree Concerning their ſalvation. 


or damnation, do you imagine your praying for them, 
would incline God to ſave them, if they continued in 
their ſins, which, according to your doctrine, they may, 
or may not, juſt as they pleaſe: Well, and if the ſhould 


_ pleaſe to continue in their ſins, and ſo not be faved, would 
not your labour be as much loſt in this caſe, as if it had 


5 


been decreed they ſhould not be ſaved? Ando one might 
argue on the ſame principle, the ſame as you do againſt 


the decree, viz. If they ſhall pleaſe to believe, repent and. 


convert themſelves, they ſhall. be ſaved, whether you pray 
for them or not; but if otherwiſe, then they ſhall not be 


ſaved; and ſo your labour would be in vain. Such is the 


conſiſtency of Arminianiſm. 


But let me tell you, Sir, it is not the dung deſign of 


cs prayer to alter the mind of God, either towards ourſelves, 


or others. For, © he is in one mind, who can turn him.” 
Job xxiii. 13. And he is the Lord, and changes not; 
Mal. iii. 6. And he knoweth what things we have need of, 
before we aſk him; Mat vi. 8. Well, if matters beſo, you 
will want to know, I make no doubt, why we pray at all? 
Why? Becaufe God would have us to be ſenſible of our wants, 
before he ſupply them; altho he hathpreviouſly determined 


ſo to do. But having appointed the prayer of faith as the 


means, by which we receive bleſſings from his bountiful 


hands, he commands and encourages us to pray, and at 
the ſame time ſtrengthens and enables us, to perform tha, 


duty, in a right and acceptable manner; Rom, vil. 26. 


Neither can ve 8 that our praying for our friends and 
relations, can work on God, to alter his mind towards 
them: But as he hath commanded us to remember them 


0 | | 

„ in our, prayers, in teſtimony of our love and concern for 

5 their welfare; our labour cannot be loſt, if our praying 5 
4 for them be acceptable to God, and have his approbation ; 

= 5:74 he. ſees meet not to anſwer us, in the very thing we 

4 V. Your*next poſition is, that * it makes the promiſes 

y and threatnings uſeleſs.” # g ty” 

Ihis you affirm ; but how do you make it appear? Does 
it God's decree or purpoſe, of ſaving a certain number, any 
K wiſe render his promiſes to them null and void? If it did, you 
it ' ſhould have ſhewed us how. But inſtead of this, you only 
s.. tell us, you © apprehend the promiſes are intended to en- 
n. | courage the faint-hearted,, and ſuch as are ready to be diſ- 
„ | couriged in their way; and the Lord who has made them, 
n no doubt deſigns to fulfill the ſame.“ And don't you think 
A the Lord's own choſen people have need of encourage- 
d ments, and that he will undoubtedly make good his pro- 
d * miſes to them? If you look on God's eternal decree, as 
d excluding the promiſes, you certainly view it in a very 
it. ſtrange light, and quite contrary to the nature of things. 
ſt For if God determined to fave a certain number, then all 


d te blefings connected with ſalvation, muſt undoubtedly 
y belong to them: But no other way, than by free gift, 


de more than ſalvation itſelf, and made over to them by pro- 
wa miſe: Now this being a true andefatural ſtate of the caſe, 
How childiſh muſt it be, to tell us the doctrine of God's 


of Nene all things make cke promiſes uſeleſs. If 
S,. | ſole great perſonage ſhould chuſe me to an honourable 
1 oY: would it be of no ſignification or advantage to me, 
t; if Ne gave me his promiſe, that I ſhould have ſuch and 
f,. \ ſuchthings as would enable.me to diſcharge my duty in 
Pu | the office he had appointed me to, with honour and plea- 
. | ſure?" If ſuch a promiſe would not be uſeleſs ; neither can 
ts, || | the prömiſes of God to his people, of granting them ſuch 


ed | things as are neceſſary for carrying them through all trials 
he and diffèulties and bringing them ſafe to heaven at laſt. 
ul. | ze ſtate bf believers is, indeed, always ſecure with God 
ae | in Chriſt; but how ſhould they know that, if it were not 
4 revealed to them in his promiſe : Therefore when ny 
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have examined their evidences, and have, therefrom, on 
good grounds concluded, that they are the children of 
God, undoubtedly by ſuch promiſes as theſe, I will ne- 
ver leave thee, nor forſake-thee ;” Heb.. xiii. g. Who 
all confirm you-unto the end; 1 Cor. i. 8. muſt be very 
comforting and encouraging to them. 
But the promiſes, {ay you, are conditional: And « the 
only promiſes which can, in any meaſure, be ſaid to be. 
unconditional, are ſuch as reſpe& Chriſt's coming into the 
world, and the pouring of the ſpirit, or the preaching of 
the goſpel; but as for ſuch as reſpect the e of 
ſins, conſolation, ſanctification, or glorification, they are 
all conditional, and as ſuch, are intended to encourage all 
who are travelling to Mount Zion 
But, pray, what encouragement, or comfort can they 
yield to ſuch as are daily in danger of falling off, from 
performing theſe conditions, and of being loſt at laſt, as 
Jour higheſt perfectioniſts may? Such an uncertain. proſ- . 
pect, * ever enjoying the promiſes, muſt undoubtedly 
crop all your encouragements,. comforts, and conſolations, 
„ %%% Rua] 
Theſe that you allow to be unconditional, it appears, 
you look on them to be ſuch, only in ſome meaſure. A 
more unintelligible expreſſion I neyer heard. Therefore I: 
would be glad to know, how theſe promiſes reſpecting 
ſuch things as you ſpecify, can be unconditional only in 
ſome, or © any meaſure,” as you term it, and not fo in 
every reſpect. Or if x promiſe can be both. conditional 
and unconditional at the {ame time. 1 
All ſuch promiſes as reſpect the forgiveneſs of fins, con- 
ſolation, ſanctification, or glorifcation, you will haye to 
be conditional. But what do yon underſtand by a cpndi- 
tion? If our performing certain duties, be the procuring, 
or meritorious cauſe of the bleſſings held forth in the pro- 
miſes, then, no doubt, they muſt be conditional. But 
the antecedent is falſe, and ſo muſt the conſequent: For, 
in proper language, nothing but that which merits, or pro 
cures a thing, can be the term, or condition gn: Which a 
perſon can be put in poſſeſſion of it. So Chriſt, having by 
fais blood eee, all the bleſſings of the goſpel, for his 
People; on this condition, or for his ſake, they are made 
_ vver ircely to them in the promiſes; but not for any 0 
| | ey 
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the waters of life freely. Rom. xxii, 17. 


they themſelves can do. Hence ſaints are invited. to take. 


The promiſes, indeed, are often held forth to us, in con- 
nection with certain duties to be performed by us: Vet 
not in our own ſtrength, but in the ſtrength of God: There- - 
fore, theſe very things which «he Lord commands us to 


do, and which you take for cenditions, depending on us; 
e x the promiſes, he abſolutely promiſes, in other 


T0 


tures, to perform himſelf ; that is, to work the ſame 
in us, by the co-operation of his ſpirit. Of which we 


have a few examples, in the. following c order: 


15 Seeming Conditions... Abſeolute Promiſes m theſe © 


eeming Conditions. 


— Wasn you, make you * en will I ſprinkle clean 


| 
| 
clean; ceaſe to do evil, learn | water upon you, and ye ſhall 


— 


to do welle come now, and | be clean; from all your fil- 
let us reaſon together, and | thineſs will 1 cleanſe you. . 


tho' your fins be as ſcarlet, | Ezek. xxxvi. 25.- 
they ſhall be white as ſnow. 


I. will forgive your fin, . 


Ila. i. 16, 18. and your iniquity will I re- 


xxxi. 


member no more, Jer, 


Make you a new heart,, I will put a new ſpirit 


and a new ſpirit. Ezek. Wr you. Ezek. xi. 19. 
. | 


* and your foul ſhall: | Thou ſhalt return, me | 
** Laa. F obey the voice of the Lord. 


Deut. xxx. 8. 


Circumciſe therefore the | The Lord thy God will 
; foreſkin of your hearts. | circumciſe thy heart. Deut. | 


Deut. x. 16. XXX. 6. 
f De I Will heal their backſlid- 
dren. Jer, iii. 14. ings... Hoſ. xiv. 4. 


If ye be willing and obe- E Thy eople ſhall be wil- 
dient, ye ſhall eat the good | | ling 1 in ck 
of the Lad. Iſa. i. 19. Pſalm cx. 


e day of thy power. 


. He that endureth "unto | They "Pall not depart 


the end, the ſame. ſhall be | from me. Je. xxxil. 40. 


_ Javed, Mat. Xiv, 13 Who ſhall 1 you 


unto the end; 1 Cor. I. 8. 


Whether 


— 


Whether the above, on the right hand, be abſolute pro- 
miſes; or whether they have a reſpect or not, to forgive- 
_ neſs. of fins, conſolation, and ſanctification, &c. I ſhall 
leave the candid reader to judge. But if you think they 
are not. abſolute, I would juſt: beg leave to aſk you, where 


is. there any condition expreſſed? And if the abſolute terms 
ſhall and will, imply any ſuch thing ? You fay, you * know 


no promiſe made to us, in the way. of experience ; but 
there is a condition either expreſſed, or implied.“ But 


where would be the conditions of the above abſolute-pro- 


miſes? For example, would it. be ſenſe to ſay, The Lord 
thy God will circumciſe thy heart; if you will circumciſe 


the foreſkin of your hearts? No Sir. Neither would it 
be ſenſe to ſay, Then will J ſprinkle clean water upon 


you, and ye ſhall be clean; if you waſh you and make yo 
. | Wi 


You further ſay, “ But if there is an irrevocable decree, 


if all things are ſo ordered and ſixed from eternity, then are 


the threatnings mere ſcarcrows, they can anſwer no valu- 
able end at all, chey might as well be given to ſtocks and 


ſtones, as to human beings, if they have no power to take 
the awful warning,” — This objection has been materially 
_anſwered already, therefore, I ſhall only further obſerve,. 
That the law has ſtill a natural right to command, threa- 
ten, curſe, and condemn every wicked perſon, remaining 


under its power, Gal. ili. 10; altho' they have no ability 


to deliver themſelves. - But with regard to God's choſen 
people, to whom threatnings, as well as promiſes, can 
only be of any real ſervice, -altho' ttiey have no power. of 


themſelves to take warning, yet are thfeatnings, by the 


power of God made inſtrumental, as means, by which he 
Works in them, the purpoſes of his grace. But. not on 


them as on ſtocks and ſtones; becauſe they have rational 


powers to be perſuaded, allured, and made willing, Which 
ſtocks and ſtones have not. a. 5 


VI. You ſay, It is. contrary to every attribute in the 


Deity.“ And, „How can we clear the juſtice of God, 


if he has ordained that man ſhall ſin; nay, is made for 
that very end, and then to be damned for it?“ 5 


Here you again proceed upon the old ſuppoſition, viz. 
That the decree has a compulſory influence on the wicked, 
whereby they are forced to; commit ſin,” and that rhey are 
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made 
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made for that purpoſe, and for hell and damnation. Bur J 
the futility of that aſſertion has already been ſufficiently "oh 
expoſed, on head firſt, | TD | 


And to the ſame purpoſe, #7/tor beautifully obſerves, in 
the Father's ſpeech to* the Son, foretelling the fall of 
man; Rook iii. line g. | Wer ono! 
For man will hearken to his glozing lies, 
And eaſily tranſgreſs the ſole command, 
Sole pledge of his obedience :. So will fall, 
He, and his faithleſs progeny... Whoſe fault? F 
- © Whoſe, but his n- f. Ingrate, he had of me b | 
All he could have: I made him juſt and right, ' 
Sauffleient to have ſtood, though free to fall, 
— — ttf I foreknew, J £3434 ee 
1 Fore knowledge had no influence on their fault, . 
Which had no lefs prow'd certain, unfore known.“ | 


} 


Your well-known: inſtance of Tiberius pirated from an 1 
abſurd pamphlet, entitled the Conſequence: Proved,” ſeems ? 
. to make little or nothing for your purpoſe; and therefore 1 
e 5 62952197 | xþ 
Afterwards, you deſire us to hear the lip of truth. That ; 
I would, with all my heart, if you gave but the leaſt 
ground to believe that any ſuch thing was to be found with 

you.;. but torturing ſcripture, in the manner you do John : 
ni. 16, in order to make the true and natural meaning of | fl | 


the text appear nonſenſe; reflects but very little honoyr on 
vou. The true reading runs thus, For God fo loved 
the world, that he gave his only begotten Son, that who- 
ſoever belieyeth in him, ſhould not roach but have ever- 
lafting life.“ Which you ſtate as follows, God ſo loved 
the ele& world, that whoſoever of the elect world would 
believe in him, ſhould not periſh ; but have eternal life.“ 
And fo by applying the word whoſoever, to the elect- 
world, you infer there are part of the elect world that 
ſhall not be ſaved. A mere fallacy, and calculated: only 
to deceive. But if the whole elect ſhall beljeve, and be 
ſaved, as is clear from John vi. 37, and Acts xiii: 48, and 
other texts, how mean muſt. your low quibbling way of | 
" arguing appear, in the eyes of the more ſenſible part of 
men f For. it is obvious, you. uſe the term, (ele? — 


firſt univerſally, meaning the whole elect, Ty then diftri- 
- butively, in the ſame propoſition, by applying the word 

whoſoever thereto, making it only mean part of the elect 
world, which makes it a Gownright fallacy, and 9 
to ſound renfon. % l 
Baut if you had not had a ſiniſter purpoſe to ſerve; 1 kan 
fearce 1 ꝗ 5 myſelf to believe, you would ever have 
thought on ſo low a quibble; but would either have paſſed 
over the text in ſilence, or explained it as follows, © God 
ſo loved the elect world, that he gave his only begotten 
Son, that whoſoeyer, (or of whatſoever nation they are, 
be they Jews, or Gentiles) that believe in him, ſhould not 
_ periſh; but have eternal life.” 

The term world, ſeems to be purpoſely made choice of 
by this Apoſtle, to include the Gentiles as_well as the 
Jews, who were now made fellow-heirs with them of the 
ſame promiſes ; but when he confiders them as the fubjects 
of ſpiritual and eternal bleflings, he confines the term to 
ſuch only as ſhall be ſaved ; both of the one, and the other: 
As is obvious from the foregoing text, where the world 
. whom God loved, and for whom he gave his only begot- 
ten Son, were dach as ſhould believe in him, and ſhould 
not periſh.; but have eternal life. And John vi. 33, For 
the bread of God is he which cometh down from . 
and giveth life unto the world.“ Not unto the whole 
world, indiſcriminately; otherwiſe all men ſhould be 
| ſaved; but to ſuch of all nations of the world, as he hath 
- choſen, and hall believe in him. 

Vou further ſay, page 16, Some have aſked. me, Did 
Inet think that might juſtly have paſſed me by, and 
left me without his grace, or help at all? I anſwered No: 
I think he could not have done any ſuch thing. That I 
© Fas ſhapen in iniquity, and in fin conceived, I allow ; 

it's woeful effe d. Fs to this day; but that was not my 
fault; I could not help it; and certain I am, that God 
never demands the taking up of that which: he never laid 
don, or reaping, where he has not ſown.” “ 
Well you allow you was ſhapen, in ini quity, od con- 
n ſin; but it was none of your fau t. Pray whoſe 
en? 1 is eyident where you want to lay the blame. 
by God, and none elſe. * it ſeems he could not pu- 
0 vou for original ſin; eee in your eyes it . 
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not to be a brat of hell; but a dear child of his own be- 
getting. This muſt, undoubtedly, be implied in your 
aſſertion. For if it was not Gad that brought you into 


that ſinful ſtate, which you acknowledge you was ſhapen 
and conceived in; and the woeful effects of ' which you 


ſtill feel, why ſhould he not have a right to puniſh you, 


for the finfaſneſs and depravity of your nature? But if 


birth fin be Tuth a little darling, that he could not con- 
demn you for it, pray for what did Chriſt die? Certainly 


not for a fin that God could not puniſh yori for; and from 


which you had no occaſion for deliverance. Therefore 
he muſt have died in vain. But if it be a fin productive of 
woeful effects, which you feel; and yet no fault of yours, 


I ſhall be glad to know to whom its direful conſequences - 


belong. That you could not help being ſhapen and con- 


ceived in that ſin, I will allow. But it was not God that 
gave you your ſinful and corrupted nature: You had it 


naturally from Adam,' your fœderal head, who had as good | 


a right to repreſent you, and all his deſcendants, in the 
covenant that God made with him, as a father his chil- 


dren, in legal contracts. Suppoſe a parent forfeits or 


ſquanders away his eſtate, can his children with any juſtice- 


lay claim to it, after it is gone, becauſe it was their father 
that loſt it, and not them? No Sir. But they muſt ſhare 
of the family misfortune. And even ſo muſt all the ſons 


of rebellious Adam. God found a ſinful and corrupted na- 


. 


ture in them, with the ſeeds of actual rebellion in the ha- 


bit, which they had not from him; but from their fœderal 
repreſentative. They, thereby, being become natural 


* 
= 


enemies to God, he undoubtedly had a right to deal with* 


them as fuch, | 


Could the little children of Korab, Dathan, and Aliran, 
Num. xvi. 27, 33; Or the infants and ſucklings of the 
Amalekites, whom the Lord commanded Saul to kill, 1 Sam. 


xv. 3. have any hand in their parents rebellion and fin ?. 


Or could they help it? No; no more than you could the 
original depravity of your nature. | SEES 

But was God's judgment againſt them therefore unjuſt ? 
No ſuch thing; for the judge of all the earth _ muſt do 


right. They were the children of wicked parents, and 


very likely, had the greater part, if not the whole of them, 
the ſame wicked diſpoſitions in the habit, that their pa- 
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rents had; and would have been partakers with them in their 
ſin and rebellion, if they had been capable. Therefore 
it pleaſed the Lord to cut them off. And ſo might he, in 
juſtice, the whole human race,“ if he had pleaſed, for the 
original ſinfulneſs and corruption of their nature. But 
bleſſed be God he hath * ws from going down to the pit, 
He hath found out a ranſom ; not for all, as has heen 
Thewed on head 3d ; but for thoſe that are *© redeemed 
from their vain converſation, — and have their ſoul purified 
in obeying the truth, through the ſpirit; and are born 
again, not of corruptible ſeed ; but of incorruptible, by 
the word of God.” 1 Pet. i. 18, 23. 25 

If God had caſt your lot among infidels, whom the 
Apoſtle deſcribes, Eph. ii. 12, to be © without Chriſt, be- 
ing aliens from the common-wealth: of Iſrael, and ſtrangers 
from the covenants of promiſe; having no hope, and with- 
out God in the world-;” you would no doubt look upon it 
as a piece of injuſtice done you; unleſs, you, like ſome 
others, imagine they have the ſame chance for ſalvation as 
chriſtians, if they be ſincere in their idolatry and ſuperſti- 
tion, and do the beſt they can. But if you entertain any 
ſuch notion, I would juſt beg leave to aſk you, if there is 
ſalvation in any other but in Chriſt? And if ut be poſſible 
for any to be ſaved by Chriſt without faith in him? And, 
likewiſe; if any, ean believe in him, that never heard of 
Him, or the way of ſalvation, by him ? If a ſcriptural ſo- 
lution to theſe queries, ;be. ſufficient to ſettle. the point, 
then we have the following, Act. iv. 12, Neither is 
there ſalvation in any other: for there is none other name, 
under heaven, given among men, whereby we muſt be 


ſaved:“ 
Altho' God might, N juſtice, have made the whole 
Human race the monuments of his Wrath, foc original fin, before 
the ſeeds of actual tranſgreſſion, implanted in their nature, began 
to ſpring up, as a prince might his profeſſed enemies, before they 
were capable of commencing open acts of hoſtilities againſt him: 
Yet Chriſt having died for little children, as well as grown-up 
perſons, the ſcripture. affures us the one ſhall be ſaved as well as 
the other. Mar. x. 14. But whether all the children of profeſſed _ 
<hriſtians, Who die in infancy, ſhall be actually ſaved, as ſome - 
affirm, or not, is a matter We are entirely in the dark about; and 
what the word of God nowhere determines. Therefore, Where 
ſcripture is ſilent, we ought to be ſo likewiſe; and not tog curi- 
ous in prying into tecrets, which God has not ſeen fit to reveal, 
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ſaved: - Heb xi. 6. « But withour faith, it is impoſſi- 
ble to 1 him.“ Rom. x. 13, 14, For whoſoever 
ſhall call upon the name of the Lord ſhall be ſaved.—How 
then ſhall they call on him, in whom they have. not be- 
lieved ? And how ſhall they hear, without a preacher?“— 


verſe 17. So then faith cometh by hearing; and hearing 
by the word of God.” 


But we are certain, there are many heathen nations who 
have never yet heard of a Saviour, and the way of ſalva- 
tion, whom God hath paſſed by, and left in the ſtate, de- 
ſcribed in Eph. ii. 12; ſo that the foregoing ſcriptures 


leave them not the leaſt glimpſe of hope, while without 


Chriſt, 
Now if the caſe be, as the word of God here repreſents 


it, in what a vile light muſt your abominable anſwer ap- 
pear, when tried by this ſacred criterion? 
VII. Your next t is, that“ It contracts com- 


mon ſenſe.” 
If you had ſaid anti- ſcriptural and bag bene alſerti- 


ons, inſtead of common ſenſe, you would have ſpoken 
truth. But ta make your affirmation, at leaſt, bear ſome _ 


reſemblance of truth, you bring in, what yon call, a pa- 
rallel caſe, which is as follows, “ Should the legiſlative 
power of England, give out laws or acts of parliament, to 
be obeyed ; and rewards promiſed to the obedient, and 
' puniſhments denounced to the diſobedient; but at the 


ſame time, by ſome ſccret ſprings of management, ſhould 
ſo order it, that a certain number ſhould be conſtrained to 


obey, in ſome particular time, called a day of power ; 
and the remaining part ſhould be under an unavoidable 


neceſſity of diſobeying, either by being conſtrained to diſ- 


obedience, or for want of that ability to obey, which the 


government could only give; but it was denied them.— 


Now muſt it not ſhock all common ſenſe, and all degrees 
of truth and juſtice, to find theſe poor impotent wretches 
are brought to the ſtake, to be burnt alive';- becauſe they 
could not do impoſlibilities.” Pray what ſenſe does theſe 
words bear, 4 ſhould the legiſlative power of F, ngland 
give out rewards promiſed to the obedient, and puniſh- 
ments denounced to the diſobedient?“ And how many de- 
- grees do you make in truth and juſtice ? For my own part, 

I ahvays looked on them to be without degrees. But the 


not 
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caſes are not e as you affirm: For God's poop are 
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not forced, or conſtrained to obey, in the day of his POW- 
ers againſt their wills; but are perſuaded thereto, by ra- 
tional motives, and enabled by his holy ſpirit, chearfully 
to comply with the offers of grace and ſalvation. And 
ſuppoſing government were to ſhew favour to a few unde- 
ſexving wretches, if it made the caſe of others, in the ſame 
-condition with them, no worſe, who could find fault ? As 
to them it would be grace and favour beſtowed ; and to the 
reſt no hurt or injuſtice done. 

For they who have favours to beſtow, I preſume, are at 
liberty to beſtow them on whom they will. 

It hath been ſhewed, on head 1, that God's deorbe has 
no compulſo influence on the wills of men, to force them 
into fin; ſo that the decree being no more but a certain 
fore- knowledge which God had of ſinful events, which 
would as certainly have happened, if it had been poſſible 
for him not to have fore-known them. Therefore it cau- 
not be ſaid to lay them under. an unavoidable neceſſity of 
diſobeying, by being conſtrained thereto, as you falſely 
affirm, conſequently, your ſimile fails in the principal part. 

As to government denying to grant that ability, which - 
they are no- wiſe bound to give, is certainly no injuſtice, 
The law orders every man to pay his debt. Some are in- 
capable. The law authoriſes the creditors to ſue for it, 
notwithſtanding their inability, and to throw them into 
priſon- But the government can pay their debt, and free 
them from priſon; or perhaps can, without any detriment, 
put them in a way that may enable them to pay. Will 
any therefore affirm, that the government is bound to do 


it, and that it would be cruel and unjuſt to deny it. No 


Sir; unleſs they are as great ſtrangers to ſound reaſon, as 
yourſelf. Well, the caſe of guilty ſinners is quite a paral- 
Jel, - They became bankrupts to God. He was not the 
- cauſeof their failure. Chriſt could have paid the debt for the 
wicked, and ſaved them, as well as others, if he had ſeen 
meet. But he was under no obligation; therefore, for 
holy aud wiſe reaſons, it pleaſed him to paſs them by, to 
fill up the meaſure of 4 iniquities, So that their own - 
fins, and not the decree, will be the ground of their con- 
demnation, on which their ſentence will be founded at laſt. 
After finiſhing your unpoliſhed ſimile, you put the fol- 
ae W in the e of che r at the * * 
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of judgment, which you ſay would ſtop the mouth of the 
Judge himſelf, if God fore-ordained every thing. 
Lord thou knoweſt we could not reverſe thy deeree, - 
nor avoid our impending doom. Didſt thou not ordain 
that we ſhould juſt do as we have done, ſeeing thou 
haſt fore-ordained, from eternity, whatſoever ſhould come 
to paſs in time; ſo that we have juſt fulfilled thy 
eouncil, and done all thy pleaſure ?? But who ever ſup- 
poſed the decree to have any conſtraining influence-over - 
the wills and actions of men; but. Arminians ? Did you 
ever hear Calviniſts ſay fo? I dare ſay you never did; 
for it is none of their principles; altho' you will have them 
maintain it, in ſpite of all they declare to the contrary. 
Well, with whom then do you contend? Not with us; 
but only with a creature of fancy, raiſed in your own 
fooliſh brain. | 
VIII. You ſay, ** It has a tendency to licentiouſneſs.“ 
And the reaſon you aſſign is, chat if allthings are ordained 
from eternity, & then one may ſit till, and ſing to his luſts, 
and ſound a requiem to his ſenfual foul; for, if he is a 
choſen veſſel, he will ſome time or another be called upon, 
and if otherwiſe, all hisftriving or feeking-will avail nothing 
at all, &c.“ Here, it4s evident, you think ſomething may 
be done, by the wicked, that can avail, by their ſtriving 
and ſecking. But where do you find, that they can ſtrive, 
or ſeek in a manner well-pleafing and acceptable to God, 
till ſuch time as the Lord hath -opened their hearts, as 
he did -Lydia's. Not in Mat. vii. 7, as you fondly ĩma- 
gine, becauſe the aſking; ſeeking, and knocking menti- 
oned there, is in faith, as on head 4th, which no wicked 
rſon can be capable of; for it is not of ourſelves; but it 
is the gift of God; Eph. ii. 8. And whatſoever is not of 
faith is ſin; Rom. xiv. 23. But the prayer or ſacrifice of 
the wicked, cannot be of faith, otherwiſe it would not be 
an abomination to the Lord. Prov. xv. 8. n 
Altho' there is little hope of a perſon, while in a ſtate of 
nature, and dead in 9 „ and ſin, doing any thing 
elſe than ** ſinging to his luſts, and ſounding a requiem to 
his ſenſual ſoul,“ as you term it: Vet that is no argument 
for election and predeſtination encouraging any ſuch thing, 
in hopes of being called upon ſome time or another. No; 
For the call is, to day if you will hear his vaice, harden 
not your hearts; —Pſal. xcv. 7. 83 and not to-morrow. . 
; D 2. Neithe 
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Neither do I know of any ſcripture that gives the leaſt 
ground of future hope, to perſons continuing in fin. And 
if ſo, what encouragement can the wicked have, from 
election and predeſtination, of giving full vent to their 
carnal appetites. Altho' there is a poſſibility they may be 
among the number of the elect; yet that can afford but 

a very little hope or comfort, while they are ſure their pre- 

ſent ſtate is ſuchr, as has all the threatnings and curſes of 
God's moſt holy law denounced againſt it: and not one 
promiſe of future deliverance from it. 

Therefore, inſtead of theſe conſiderations. filling the 
wicked with hope, of being called upon ſome time or v 
other, and encouraging them, at preſent, to give full 
ſcope to their ſenſual appetites, as you affirm, I ſhould 
think, they would, thereby, rather be filled with melan- 
choly, horror and deſpair, This often has, and always 
will 5 the natural conſequence of ſuch diſmal reflections, 
if not removed by ſome means or other. 

Having, I hope, ſufficiently removed the charge of pre- 
deſtination having a tendency to licentiouſneſs, it perhaps | 
may not be improper to enquire, whether the ſame charge 
may not, with more propriety, be brought againſt the 
Arminian ſcheme. Man, you maintain, has a free agency 
left, ſo that he has a power of chuſing, or refuſing, juſt . 
as he pleaſes, If fo, then he muſt have a power of re- 

penting and belieying, at any time he has a mind. Well, 

i men are poſſeſſed with ſuch a notion, is it not very natu- 
ral for the wicked, who are going on in their ſins, to fay, 

„„ why ſhould I yet part with my darling luſts and plea- 
ſures? Sure, there can be no great danger in 3 . 
them a few years longer, or till they leave me in courſe of . 
nature, when I can no longer reliſh them, as I have it in 
my power, then, to repent and believe ; for God being a 
God of unbounded mercy, will receive me at any time, I 
pleaſe to turn unto him.” 

Now, the above being a natural conſequence of your 
dodrine, I would have you candidly conſider it, with what 
has been ſaid in exculpation of ours, and then give ſentence 
yourſelf, which of the two tends moſt to licentiouſneſs, 

IX. Your next charge is, that © It makes the God of all 

| grace and goodneſs worſe than the devil,” 

* to give this the et of and you 8 oo | 
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God as bringing innumerable beings into exiſtence, not 
barely to deſtroy them; but to torment them for ever. 

Here is nothing new, but the old tune harped over again. 

But God never brought any of his creatures into exiſtence, 

for any ſuch purpoſe ; but for his own pleaſure and glory; 

Neu. iv. 11. 1 Cor. x. 31. = 3 
- Many, it is true, are brought into the world, whoſe end 
God infallibly foreknew would be everlaſting deſtruction. 
But does it therefore follow, that his decree, or foreknow- 
ledge, is the cauſe of their deſtruction ? No, Sir; no more 
than my foreknowledge, (if ſuch a thing could be,) of a 
\ _perfon committing ſome crime that would bring him to an 
untimely end, could be reckoned the cauſe of his death. 
God foreknew the. {in of men and devils, and permitted 
the ſame; but this foreknowledge had no coactive influ- 
ence on them, to force them into fin; therefore he cannot 
| be. reckoned the author of their ſin. But every one who 
is under the dominion and power of ſin, commits it of his 
own free chaice, and is thereby become an enemy to God ; 1 
conſequently muſt be liable to his wrath and diſpleaſure. 1 
e Hence it is evident, that ſin, and not the decree is the cauſe 
of the deſtruction of the wicked; but neither of theſe is 

the end for which they were brought into exiſtence; but 

« "God's pleaſure and glory as above. For he hath made all 
things for himſelf, (that is, for his own glory ;) “ yea 

even the wicked for the day of evil.” Prov. xvi. 4. as 
well as his ſaints for ſhewing forth the glory of his mercy 

and grace, towards them. And altho' his juſtice will be 
glorified in the puniſhment of the one, as well as his mercy 

Y in the ſalvation of the other; yet the day of evil was not 
the principal and primary end, God had in view, for bring- 

ing them into exiſtence ;- but his own glory. They would 

not glorify him in an active manner, nor indeed could they 

in their natural ſtate ; but then he was not to blame, there- 

fore had a right:o demand it. However, they would not 
even ſo much as attend to the common and outward means 

of grace and ſalvation, ſo far as in their natural power, 
which, for any thing they knew, might been attended with 
ſucceſs; but threw themſelves wilfully out of the way, in 
which God uſually communicates grace and ſalvation to 
finners: Therefore, being influenced thereto, and all their 
other fins, by nothing but the wigked inclinations of their 
G 11 own. 
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own hearts, God therefore juſtly-brings them to the day of: 
evil, or of his wrath, in conſequence. of their fins, and ſo 
may be ſaid, to have it in view, as a ſubordinate: or ſecon- 
dary end, in that reſpect. 4 
But if 18 decree cannot be ſo directly e with 
bringing innumerable beings into exiſtence, to torment them. 
for ever; you are not aſhamed to charge it on God him- 
ſelf, without any regard to his decree, as is evident from - 
your ſimile, page 17, of your ſeeing “a multitude of poor 
wretches kanging over a dreadful fiery. furnace, and can 
Exeng * your” help to them all; as eaſily as one, but will 
not.“ This you ſay would ſpeak but little for your mercy, 
* as little des this doctrine {peak for the unbounded 
merey of God. 

So by this, it God would not pluck all out of the — 
ger of falling under his eternal wrath and indignation, to 
which fin expoſes them, then he would be unmerciful. Now 
you ſpeak in plain terms. This is univerſal ſalvation with 
a witne(s, as well as univerſal redemption: For it it only. 
reſpected their redemption, there might ſtill be the ſame 
danger afterwards. by ther actual. fins, according to the. 
Arminian ſcheme. But here, at all events, they muſt be 
ſecured from falling into the fiery furnace, and that cannot 
be, but by Dating ſaved by the word of God's Almighty 


n 


Thus vou ſee, what blunders: your abatuaded A 


lead, you into. For like the ancient Iſraelites, you are for 


imiting the Holy-One of Irael, thinking that his dealings 
towards his creatures, are to be meaſured by the ſame rule, 
as ours are to one anbther. Both the law of God and 


humanity forbid us to take away the life of our fellow 


creatures, with a view of promating any ꝓrivate purpoſe 
or intereſt of our o-õẽn; but commands us to do our endea- 
vours to preſerve them, if we ſee them in danger. Vet 
this can be no rule to the Almighty Jehovah, otherwiſe it 
would be unlawful for him to cut off any of liis creatures 
by death, or ſuffer them to be cut off by others, ſeeing it 
is in his power to prevent it. But in his dealings with 


che children of men, he acts as a ſovereign judge; accord- 


ang to his on will and purpoſe. Dan. iv. 35. and ſets up 
_ ths own glory, as the chief or ultimate end of all his ac- 
ae it being dhe higheſt he. * can am he 
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have in view. Yet according to the nature of his govern- 
ment, and the ends and purpoſes for which he works, he 
manages every thing according to the rules of ſtricteſt 
juſtice, altho' in various reſpects, they differ from thoſe, by 
which the canduct of men towards one another is to be 
regulated. n 

Are we not all the workmanſhip of his hands? Is there 
not an inconceivable greater diſproportion betwixt his na- 
ture and ours, than there is betwixt ours and the ſmalleſt 
inſect? Are we not much more his property, as being our 
creator and preſerver, than any thing, we enjoy, can be 
> ours? And yet will a ſinful worm riſe up againft his maker, 
and tax him with injuſtice, if his dealings, towards his 
creatures, do not in every * correſpond with that 
rule which he hath given us, for framing our conduct by, 
towards one another. But you ſhould firſt have proved, 
that he was bound to follow that rule, before you had 
pronounced his deviating therefrom, to make him worſe 
than the devil. | n Sd dy 

X. Laſtly, if the unconditional decree be a true doc- ' 
"»trine, then there is no ſuch thing as ſin in the world. 
Every thing is juſt going on as he would have it to be, all 
are acting in the department of life which he appointed. 
Therefore go on ye jolly drunkards, and jovial aß Ange, 5 
7 ye numerous tribes of profane ſwearers and fab- 

ath-breakers, &c.— ye are all doing the will of God, an- 
ſwering the great ends for which you were made.“ | 
Here is nothing, but what has been ſaid in different 
words on head firſt, which obliges me to recapitulate ſome 
„things that have been already obſerved. „ 

The unconditional deeree has been ſufficiently proved 
on head 2d, both by ſcripture and reaſon, to be a true doc- 
trine; yet there is ſuch a thing as fin in the world, not- 
- withſtanding your unnatural inference to the contrary, 
If the decree of God had any influence on the wills of 
men, compelling them to commit what we call fin, - it 
would either not deſerve the name, or if it did, that Gd 
would be the author of 'it. His ordaining ſuch a thing to 
be, ſuppoſes" no agency of his, or exertion of his power 
oe the ſame ; but only his permitting it to be 
produced by cauſes which he had no band in ; but only 


allowing them a place in bis plan of government, There 
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is no doubt, but God could very eaſily have confirmed 
both the fallen angels, and our firſt parents in their firſt 


ſtate, if he had pleaſed ; and ſo prevented fin ever enter- 


ing into the world; but becauſe he did not, muſt we 
therefore reckon that he takes pleaſure and delight therein, 


and that it is every way agreeable to him ? No, Sir, His 
revealed will; or that rule which he hath given to us, for 
regulating our faith and obedience by, is quite contrary 
thereto, But if we allow him the attribute of Omnil- 
cience, ſo as to foreknow, from eternity, that fin, by his 
permiſſion, would be produced by ſuch and ſuch cauſes, 
which is all that is meant by God's decree concerning the 
exiſtence of ſinful events; mult he therefore be blamed as 
the author of theſe events, and the jolly drunkards, and 
jovial ſong-ſinners, and the numerous tribes of prophane 


ſwearers and ſabbath-breakers, &c. be invited to go on, 


* and told they are doing the will of God, and anſwering 
. for which they were made; ? Yes; Becauſe 


the great en 
his bare fore-knowledge, according to your notions, is the 


ſame as having an active hand in producing theſe finful 


Events. 


But if God did not ordain that theſe ſhould happen by 


| his permiſſion, then, it is certain, he either could not fore- 


ſee them, before they happened, or elſe could not prevent 
them. This is a ſelf-evident. truth; therefore you muſt 


againſt univerſal redemption, viz. 
Obj. 1ſt. © To aſſert that Chriſt died for every man, 


or what is the very fame thing, that all men may be ſaver. 


if they will, is mere heatheniſm.“ 


Obj. 2d. © That our dodtrine,” (viz. Anemia "ye 
60 1 15 N & 


To theſe you anſwer, that whether theſe be kenthanifin 


either admit one of theſe, or that he decreed, from eter- 
nity, to permit ſin. | 
Next you ſtate the two following odſecttone. brought... 


FF 
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and popery, or not, yet you are certain predeſtination is. 


And all the reaſon you aſſign, is that heathens, papiſts and 


mahometants are rigid predeſtinarians. A pretty method 
of arguing ! Who would not admire it? So it appears ou 


% » 


have nothing to ſay againſt the objections themſelves, only. 
that the objectors are ſo too. Juſt the ſame as if I ſhould 
| N ou a rogue, and you ſhould anſwer, I bays: nothing 


1 


to ſay againſt it, only you are one, as well as I. As it 
ſeems you have no other way of turning off the charge, I 
wiſh you much joy of it: But I muſt beg leave to tell you, 
it is wretched bad logic to argue, that becauſe heathens, 
papiſts, and mahometans maintain abſolute predeſtination, 
therefore predeſtination is heatheniſm, popery, and maho- 
metiſm.. This would be the ſame as to argue, the papiſts 
rofefs chriſtianity :: But proteſtants profeſs chriſtianity : 
Therefore proteſtants are papiſts.. But if your argument 
conſidered in a proper point of view, inſtead of making 
againſt the calviniſts, its edge rather ſeems to be turned 
againſt. yourſelf, For granting that calviniſts, and thoſe 
ſets which you have mentioned, do in ſome ſenſe agree 
about this doctrine, as they likewiſe do concerning the ex- 
| iſtence of a ſupreme Being; is that any evidence they are 
therefore in the wrong? Or rather, is it not an evidence that 
they are all materially in the right? And that the doQtine is 
natural, as well as revealed? Chriſtians beſides the light 
of nature, have likewiſe the revealed will of God to direct 
them : But the heathens and mahometants, who are with - 
out this guide, are convinced by the mere light of nature, 
that abſolute pre- ordination is inſeparably connected with 
the very exiſtence of Deity. What a reproof then muſt 
this be to the. dull Arminian, who, notwithſtanding his 
ſuperior advantages, cannot ſee fo far as theſe poor crea- 
tures do, by the light of nature ? A reproof, 3 
no leſs ſevere, whatever light you may take it in, than 
that given by Balaam's aſs to its obſtinate and ſelf con- 
ceited 1. 
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